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Wo unto them that call Evil Good, and 
Good Evil ; that put Darkneſs for 
Light, and Light for Darkneſs ; that 

but Bitter for Sweet, and Sweet for 
Bitter, 20 att e 


HERE can be no fttonger Argument, 
or ſurer Evidence of an univerſal and 
Aa [#223 intire Corruption of Mankind, than 
= [ex their confounding the Natures of mo- 

— ral Good and Evil, and p ying n0 Re- 
gard to the eternal and immutable Diſtinction be- 
eween Virtue and Vice. This muſt proceed not 
from any natural Tncapacity to diſcern the effential 
Differente between theſe Things, but either from 
a ſhameleſs Obſtinacy and Impudence in Vice, or 
elſe from a Mind and Conſcience abſolutely per- 
verted and blinded by criminal Indulgences and ſin- 
ERR TT: . 

' God's ancient People, the Jets, had the ſame 


common Light of Nature and Reaſon to guide 


them, which all other Nations had; and beſides 
this, were favoured with a Syſtem of excellent 


Laws given them by Moſes their Lawgiver, under 
| A 2 the 
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the Direct ion of Jebovab himſelf, who formed 

chem into a Republick: Laws which ſuppoſed, 

and were generally founded upon this eternal and 
immutable Difference. Under ſuch Advantages, 

one would not eaſily imagine, that they ſhould de- 

enerate into ſuch Stupidity and Wickedneſs, as to 
| Joſe all Senſe of what their own Reaſon, and the 
Law of God fo plainly and ſtrongly dictated to 
them. But *tis the too common and fatal Effect 
of Obſtinacy in Vice, that it not only captivates 
and enſlaves Men, but darkens their Underſtand- 
ings, hardens their Conſcienccs, and corrupts their 
_— even ſo far, as that it oftentimes al- 
oft extinguiſhes their natural Senſe of Things, 
and renders them incapable of clearly diſcerning 
the Evidence and Certainty of the moſt obvious 

| and important Truths. | 

| This was the Caſe of many amongſt the Jews. 
| They had fallen into the moſt criminal Exceſſes, 
| and abandoned themſelves to the worſt of Sins, till 
| by degrees they grew ſo intirely corrupted, as 
| either to loſe all manner of Apprehenſion of the 

| Difference between Moral Good and Evil, or at 
leaſt to endeavour to defend themſelves and others 
in their Impieties and Vices, by pretending to 
reaſon and argue that there was none. This is 
what God threatens them for with the ſevereſt Pu- 
niſhment, in the Words of my Text : Wo unto them 
that call Evil Good, and Good Evil; that put Darkneſs 
for Light, and Light for Darkneſs ; that put Bilier for 
Sweet, and Sweet for Bitter. T heſe Things, though 
of different Natures, are here joined together, to 
denote, that the Difference of Nature and Conſe- 
quences between Moral. Good and Evil, Virtue 
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_ _ 22224 —ß— -- CO — 


| 

| and Vice, is as certain and real, as that between 
any natural and ſenſible Objects whatſoever ; and 
that it may be as eaſily diſcerned by the Minds of 
Men as the Diſtinction between Light and Darkneſs. 
| 8 : = 


Jr Reformation of Manners, - 1 f 
is by the bodily Eye; and that it argues as great 
Perverſeneſs to diſpute or deny it, as it would be 
co diſpute or deny the Difference between Bitter 
and Sweet, or between the moſt contrary and 
oppolite Reliſhes of the Palate whatſoever: So 


I. That the Difference between moral Good and 
Evil, is certain, neceſſary, and immutable. _ 
II. That this Difference is as eaſily and clearly 
to be diſcerned, - as the Difference between 
any, natural and ſenſible Objects whatſo-, | 
III. That the confounding or habitually, diſre- 
garding this eſſential and immutable Diffe- 
rence will be attended with the moſt . perni- 
cious and deſtructive Conſequences. Ry 


I. Theſe Words inform us, that there is as cer- 
tain and immutable. a, Difference between moral 
Good and Evil, Virtue and Vice, as, there is be- 
tween, Darkneſs and Light, and Biller and Sweet; 
a Difference not accidental to, but founded. in the. 
Nature of the Things themſelves z. not merely tbe 
Reſult f the Determination and arbitrary il 
of another, but which the very Ideas of the 
Things themſelves do really and neceſſarily include. 
That à Circle is not a Squate, nor a Square a 
Triangle; but that they are eſſentially different Fi 
gures, and have diſtinct Affections and Properties, 
and that they do not convey the ſame or ſimilar 
Ideas, is obvious to every Man who hath Eyes to 
behold them, and an Underſtanding, to diſcern the 
Attributes that are peculiar to them. In like 
Manner, Piety to God, Gratitudefor Benefits re- 
ceived, Juſtice and Charity, Temperance and 
Chaſtity, and the like Virtues, are as eſſentially di- 
ſtint from, and do convey as oppolite ad UROL 


form the fame Ideas, or raiſe the fame 


immutable Exiſtence of God | 
Fhinge, muſt have been the fame in his all per- 
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Ideas to Impiety, Ingratitude, Injuflice, Uncha- 
rita bleneſs, Imemperance, Luft, and the like 
| Vices 3 fo that it is abſolutely icpoſfible they can 


cntiments 
or Apprehenſions in our Breaſts ; And though 
Men may diſregard theſe intrinſick and nettſſdry 


Differences in their Practices, through the Warmth 


of Paſſion, or the powerful Influence of corrupt 
Habirs; yet they can no more deſtroy thech, nor 
actually reconcile, and make the Ideas of them to 
coincide, and become indtviſibly the ſame, than 
they can unite the two Extremes of Heaven, or 
make the two n Senſations of Light and Dark- 
neſs, Sweet and Hilter, Cold and Heat to becorhe 
„ Hoes 2H, 2iomel 

- Hence it foflows, That if moral Good and Evil, 
Virtue and Vice, are naturally and efſertially dif- 


ferent, add do convey abſolutely diſtinct and even 
oppoſite Ideas; this Difference is ftriftly and pro- 
perly eternal, i. e. It vas as true, from all Eternity. 


that Ligbt could got be the fame Thing as Park- 


neſs, nor Darknefs as Light; that Virtue could 


nor be the fame Thing as Vice, nor Vice as Vir- 
tue; or that thefe Things could not convey 


one and the fame Idea, as it can be true that 


they do not naw. And ſuppoſing the eternal and 
G53. t Ideas of theſe 


fect Mind from Eternity, as they now are, and 
have appeared to his Underſtanding with the ſame 
Oppoſition and Contrariety of Nature to each 


other as they do now. TH is evident from the 


very Notion of the divine Tnowledge 3 which 
conſiſts, not in having an infinite Number of con- 
fyufed, diſorder'd, and unconnected Ideas, but in 
diſcerning the very Nature of Things, ſeeing them 
af they really and truly are, and in perceiving their 
reſpective Relations and Connections, their 8 

— | 3 ry 
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ſary and unalterable Oppoſitions and Repugnan- 
cies, together with all the Conſequences that may 
poſſibly or certainly flow. from theſe their Habi- 
tudas to each other. To conceive. Things other- 
wiſe than they really are, is not Knowledge, but 
the want of it. Tis Ignorance, and Error; and 
therefore God cannot conceive moral or natural 
Good to be moral or natural Evil; becauſe this 
would be to conceive Things otherwiſe than they 
really are; and of conſequence the Diſtinction 
between moral Good and Evil is as eternal as the 
Knowledge of God himſelf, i. e. ſtrictly and ahſo- 
lucely eteroal. | 
Hence it farther follows, that this Difference 
between moral Good and Evil, is aÞ/ſolutely im- 
mutable, and incapable. of any poſſible. Alteration, 
Whilſt che Nature of theſe Things remains what 
it. is, they mult ever be the ſame in the. Porcepiions 
f the divine Miod ; and as the Difference be- 
tween, them is eſſential, neceſſary, and ſtrictly 
eternal, that Difference muſt remain neceflarily 
and eternally, i. e. immutably the ſame; and 
therefore the Mind or Will of God cannot be ſup- 
poſed capable of altering their Natures; becauſe it 
implies an abſolute Impoſſibility, and becauſe Im- 
ſübilities are zo Obiæds of Power: And there - 
re if God could be ſuppoſed capable of willing 
ſuch an Alteration, it muſt be a Will witbout- In- 
fluence. or Efficacy. it en 0 
God, may indeed bring into aZual' Exiſtence a 
reat Variety of Creatures, with, very different 
wers, Faculties, and Relations to each others; 
and who, in Conſequence hereof, may be under 
Obligations to diſcharge Duties of very different 
Kinds and Natures: Or God may alter the Nature 
of the very Beings themſelves, which now exiſt. 
He may lower Angels to the State of Man; be 
may ena Men into che Condition of A. 2 


Y As ERMO predch'd to tbe Societies 
Fade them into Brutes or Stones; or raiſe up out 
Stones Children for himſelf. In all theſe Caſes, 


as the Nature and Circumſtances of external Be- 


ings, actually exiſting, may vary, ſo muſt their Re- 
lations too; and of conſequence the Duties reſulc- 
ing from theſe different States, Characters, and 
Relations, will vary as the Nature and Relations of 
the Beings themſelves do. But the Nature of moral 
Good and Evil, in their whole Extent, and in their 
Relation to every Claſs of reaſonable Beings, doth 
not in the leaſt depend upon their actual Exiſtence. 
Before ever any created Being received its Ex- 
iſtence, God had, within himſelf, the Ideas of 
all poſſible Futurities, of the Nature of all Be- 
ings that Thould afterwards have Life, of their 
ſeveral Relations to himſelf, and one ano- 
ther; and ſaw what Fitneſſes, Obligations and 
Duties would and muſt reſult from, and be 


to Creatures thus formed and conſtituted. With- 
out this he could never have created them at all. 


He ſaw it abſolutely and effentially fit, that all 
Beings, created with reaſonable Powers, ſhould 
own and acknowledge their Dependance on, and 
Obligations to himſelf, their great Former and 
Father; conſult the Preſervation and Welfare of 
their own Natures, and according to their reſpe- 


ctive Abilities and Opportunities, promote each 


others Happineſs,” and govern all their Actions ſo 


as ſhould moſt effectually conduce to theſe excel- 


lent Purpoſes, God ſaw theſe Fitneſſes as cer- 
tainly and as clearly, when as yet his Creatures 
had no Being, as he could do -after their actual 
Exiſtence :* And therefore, as the Ideas of ſuch 
Beings and ſuch Relations do neceffarily infer 
theſe conſequent Fitneſſes ariſing out of, and not 
any ways accidental to the Things themſelves, 
even antecedent to the actual Exiſtence of ſuch 
-. Brings, the Fitneſſes reſulting from ſuch Relati- 
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ons, when actually taking Place, muſt be abſolute- 
1y unalterable. | 2 | 
Nor is it in any Manner derogating from the 
Power of God to affirm, That he himſelf is not 
capable of altering or confounding the Nature of 
theſe Things. No Perſon of Refleftion and Can- 
dor would ſcruple to affirm, That God cannot 
make the Doctrine of Tranſubſtantiation to be true, 
i. z, that God cannot make a Waftr of Bread, to 
bo God bimſelf, whilſt it retains the Accidents and 
Properties of a Wafer; nor the one ſingle indi- 
vidual Body of Chriſt, to be really and actually 
preſent in len thouſand Places at once; nor his B. 
dy to be whole, unbroken, and uneaten at the 
ſame Time that it is eaten, chew'd, broken and 
devour'd. Every one that can ſee at all, may 
fee the infinite Abſurdity, and the abſolute Im- 
poſſibility of ſuch Aſſertions, and - immediately 
diſceta the moſt palpable and irreconcilable Con- 
traditions. If therefore God cannot make theſe 
Things to be true, becauſe they imply a neceſſary 
Contradiction to all Truth; by a Patity of Rea. 
ſon, he cannot do any other Thing which implies 
as certain and irreconcilable a Contradiftion to 
Truth; conſequently he cannot alter the Nature 
of moral Good and Evil; his Will can never 
make the one to be the other, becauſe the very Ideas 
of them imply an eſſential Oppoſition to each o- 
ther, or the Negation or Abſence of each other ; 
and therefore, the uniting, reconciling, and ma- 
king them to be one and the ſame Thing, involves 
in it an Impoſſibility and Abſurdity. CER. 
Hence we may fee the true Senſe and Meaning of 
the Expreſſion, which hath been often made Uſe 
of on this Subject, viz, That the Difference be- 


tween Moral Good and Evil, Virtue and Vice, is 


ſo eſſential and neceſſary, as to be imtirely inde. 
penuent on the Will of God. Poſſibly che Phraſe 1 
N 3 em 
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ſeem a liille barſb, at firſt View, to Perſons not ac- 
cuſtomed to reaſon on this Subject. But, as I ap- 
prehend it juſt, ſo I hope you will be fully recon- 
ciled to it, when explained with proper Care and 
Caution. When therefore tis aſſerted, That the 
Difference between moral Good and Evil, is inde- 
pendent on the Will of God; the Meaning is nor, 
that the Mind of God had not, from all Eternity, 
a full Diſcernment of this Diſtinction, or that there 
ever was any Period of Duration, when the Idea 
of this Difference was not preſent to his all per- 
fect Mind; or that God ever did not, or could not, 
will that his reaſonable Creatures, when exiſting, 
ſhould guide their Actions according to it; or that 
the Will of God, injoyning moral Virtue, and for- 
bidding moral Evil, doth not carry in it a very 
ſtrong and powerful Obligation upon them to pra- 
ctiſe the one, or forbear the other; or, that God 
could not have formed Beings with different Pow- 
ers and Relations, if he had ſo willed, and by 
conſequence, under very different Obligations from 
what they now are; or, that the Exiſtenco of the 
Creatures that now are, and their reſpective Ob- 
ligations actually taking place, is not to be reſolved 
into the Will and Pleaſure of God. No; none of 
theſe Things are implied in this Aſſertion. The 
true and only Meaning of it is, That the Diſtin- 
ction between moral Good and Evil doth ſo ariſe 
out of the Nature of the Things themſelves, as 
not to be originally and properly the mere Effect 
of the divine Order and Will, ſo as that it never 
would have been, had not God willed and com- 
manded ir to be ; but that this Difference did origi- 
nally and eternally ſubſiſt in the Mind of God, as 
certainly as the Difference between Light and 
Darkneſs, and was, in Idea, ever preſent with 
him,. before ever it became the Law of his Crea- 


cures, and appeared to them as the Matter of his 
"4 Com- 


IH 


or Reformation of Manners. 11 


Command and Will; and is it ſelf that neceſſary, 
invariable, and eternal Rule by which God him- 
ſelf * 2 and determines his own Will and 
Conduct to his Creatures; and which therefore, 
as a Rule of Action to himſelf, muſt be ſup- 
poſed to be independent of, and prior to, not the 
Exiſtence of God, which is abſolutely Eternal, 
but to the Will of the eternal God, and to be in- 
deed the great Reaſon and Meaſure of all his 
Actions towards his Creatures. And indeed, no- 
thing appears to me with greater Evidence, Cer- 
tainty and Clearneſs, than that, if the Ideas of all 
Truth ſubſiſted eternally in the Mind of God, 
Truth in its Original and Nature, can, in no 
Senſe, be the Creature of Power, or the mere 
Effect of arbitrary Pleaſure; but ſtrictly coeter- 
nal with God himſelf; and thus far, as intirely 
independent of his Order or Will, as his own 
Being, Perfection and Happineſs. 

And, I apprehend, that this Difference of Things, 
_ ariſing out of their very Natures, is not only true, 
but a Truth of the utmoſt Importance, for ſettling 
and aſcertaining the proper Foundation of moral 
Good and Evil; yea, of ſuch Importance, that we 
cannot even form any true Conceptions of the 
Perfections and Attributes of God without it. 
For Inſtance; when we ſay that God doth' neceſ- 
ſarily exiſt ; dorh not this ſuppoſe a natural and fix- 
ed Difference between neceſſary and precarious Ex- 
iſtence, eternal as the Being of God, and abſolutely 
independent on his Will; becauſe, was the Ex- 
iſtence of God dependent on his Will, it would 
directly deſtroy the Notion of its being neceſſary ? 
In like Manner, when we ſay, that God is Eternal, 
Immenſe, Intelligent, All- powerful, and the like, we 
mean, that God is not a temporary, limited, unconſcious, 
impotent Being; and by conſequence do ſuppoſe, that 


che Diſtinctions between Eternity and Time, Im- 
| 2 menſiiy 
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menſity and Limitedneſs, Intelligence and Uncon- 
ſciouſneſs, Power and Weakneſs, are not arbitrary, 
and owing, merely to the Will of God, but as 
neceſſary and eternal as the Being of God him- 
ſelf ; becauſe, without the Perfections I have men- 
tioned, we can have no poſſible Conceptions of 
God, nor any poſſible Conception of thele Per- 
fections, without including in it an abſolute Nega- 
tion of their Contraries and Oppoſites. | 

In like Manner, with reſpe& to God's moral 
Perfect ions, when we ſay, That God is Wiſe, and 
Juſt, and Good, and eternally and unalterably ſo, 
we mean, at leaſt, that God is not a fooliſh, un- 
righteous, cuil and cruel Being; and therefore muſt 
{uppoſe, that the Difference between Wiſdom and 
Folly, Juſtice and Injuſtice, Evil and Good, 
Ceuelty and Mercy, is abſolutely eternal and un- 
alterable as God bimſelf, of whom we affirm the 
one, and deny the other, and therefore is not 
owing to his willing that it ſhould be fo, nor al- 
terable at his Pleaſure, nor dependent on him for 
its continuance, For if the Diſtinction between 


theſe moral Entities, or Objects, was merely ar- 


bitrary, and originally the Reſult only of the Will 
of God, it can never be affirmed of him, that he 
is eternally and immutably the one, and not the 
other: For upon this Suppoſition he was not Wiſe, 
or Juſt, or Good, till Le willed to be ſo; and 


might have been fooliſh, unjuſt,” and evil, by a. 


like Determination of his Will, if there be no 
eſſential, immutable Difference in the Things 
themſelves : Nor can there be any poſſible Cer- 
tainty of God's continuing, for the Future, to be 
Wile, and Juſt, and Good, and not the contrary. 
For if there be no other Difference between the one 
and the other, but what the Will of God hath conſti- 
tuted, that Will ceaſing, or altering, theſe Diſtincti- 
ons, in conſequence, muſt ceaſe or alter, and God 

may 


#4 
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may be evil inſtead. of good, or rather good and 
evil at the ſame Time, which is an evident Ab- 
ſurdity and Contradiction. | 0 

So that I apprehend it plainly appears, that the 
very Notion of God implies the Neceflary, Efſen- 
tial, Eternal, Immutable, and Independent Diffe- 
rence between Moral Good and Evil: And indeed 
without this Suppoſition we could have no ſure 


and fixed Rule of Action our ſelves as rea- 


ſonable Creatures. For if Piety, Juſtice, Chari» 
ty, and the like Virtues, are the Creatures of 
mere Power, and the precarious Effects of abſo- 
lute Will and Pleaſure ; * Power and Will may im- 
mediately alter them, cancel Mens Obligations to 
regard them, and ſubſtitute in the Room of them 
Impiety, Injuſtice, and Cruelty, as the great Obli- 
gations and Duties of human Nature. Nor can 
there be, upon this Suppoſition, any one ſubſtan- 


tial Reaſon alledged, why ſuch a Change ſhould 


not take place. For if there be no eſſential and 
immutable Diſtinction between theſe Things, ari- 
ſing out of their very Natures; if ſome of them are 
not originally and unalterably Good, and others 
not originally and unalterably Evil; abſolute Pow- 
er and Will can have no certain and fixed Rule 
and Reaſon to paſs any Determination concerning 
them, but muſt act upoo the moſt lawleſs, unſta- 
ble, and capricious Foundation poſſible. 


To urge here that the Will of God will be certain- 
p and immutably rightly determined, and that there - 
ore we may be ſure he will a/ways will that which is 


fit and good, is to ſay; either that God makes the 
intrinſick Difference of Things the Rule of his 


Determinations, and the Meaſure of his Will; 


which is to affirm, that this Difference is in the 
Things themſelves, and therefore antecedent to, 
and independent of bis Will, which is what I am 

| „ 


a Pia. Cicer, de legib. I. 1. c. 16. 
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arguing for: Or elſe, that God will immutably 
determine that which is Juſt and Good, though 
2 and Goodneſs have no certain and neceſſary 
oundation in Nature, and therefore have no ne- 
ceſſary Excellency and Perfection in them; but 
are mere indifferent, arbitrary Things, ſet up by 
Power, and to be deſtroyed by Power at oicafiire 4 
reaſonable and fit only during the Pleaſure of him 
that conſtitutes them ſo, and unreaſonable and un- 
fit upon the Change of his Will, and the contrary 
Determination of ir. The Conſequence of which 
is, that there can be no poſſible Certainty thar 
God ſhall always will that which is now Good, in 
oppoſition to what is now called Evil, but the one 
or the other, as Caprice or Humour ſhall direct 
him; which immediately becomes either Good or 
Evil, and on the contrary Evil or Good, for no 
other Reaſon, but becauſe he without Reaſon wills 
them to be ſo. According to which Scheme the 
Foundations of Religion and Moral Virtue muſt be 
as precarious as that Will, which hath no effential 
Difference of Things, nor any fixed Rule of Truth 
and Reaſon to influence and determine it, 5 
Having thus eſtabliſhed, and I think demonſtra- 
ted the neceſſary and unalterable Difference be- 
tween Moral Good and Evil, Virtue and Vice, I 
proceed farther to obſerve: That there are certain 
original and unalterable Fitneſſes and Unfilneſſes which 
do ariſe from theſe eternal and immutable Diſtincti- 
ons, as neceſſary and unchangeable as the Diſtin- 
ctions themſelves ; which Fitnefles or Unfitneſſes 
were eternally preſent to the all- comprehenſive 
Mind of God, and as clearly diſcerned by him as 
the natural Differences of the Things themſelves 
from whence they flow, i. e. in other Words: Sup- 
poſing the Exiſtence of reaſonable Beings, it is 
immutably reaſonable and fit that they ſhould re- 


gard and practiſe that Syſtem of Moral Virtue, 
% Which 
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which belongs to their Natures and reſpective Cha- 
rafters, and abſtain from the contrary Moral Evil. 
Moral Good and Evil are, I think, a kind of re- 
lative Terms, i. e. they do ſuppoſe either in Idea or 
aftual Exiſtence certain reaſonable Beings, and cer- 
tain Relations in which they ſtand: to each other. 
Before ever the Creation was formed, God was in 
and from himſelf poſſeſſed of infinite Perfection, of 
all that Power and Wiſdom, which .could not bur 
exert themſelves in all Acts of Juſtice and Goodneſs 
to his Creatures, after their being brought into 
actual Exiſtence; the original Fitneſs af which 
Conduct towards them was clearly diſcerned by 
God, ' whilſt they were yet only preſent in Idea to 
his Mind, and aroſe from thoſe apprehended Rela- 
tions Which were actually in Time to ſubſiſt be- 
tween God and them. And as God had nothing 
to determine him in the Formation of the World, 
but the Direction of his own infinite Underſtanding 
and Wiſdom, he was undoubtedly at liberty to 
form what Syſtems. of Beings he thought proper, 
He might have formed other Creatures than what 
he hath, or produced ſome or all of thoſe which 
now exiſt, in a different Manner from what he actu- 
ally hath done, He might, for Inſtance, have 
ſtocked our Earth with Inhabitants: at once, and 
formed them in the ſame Manner as he did our firſt 
Parents. And of , Conſequence, as the preſent 
Frame of Things is owing to the Wiſdom, the 
good Pleaſure and Will of God, ſo the Fitneſſes of 
Things which now actually take place, and that 
particular Syſtem of Moral. Virtue which Mankind 
are obliged to regard and conform themſelves to, 
muſt, as far as *tis a Conſtitution of Things afual- 
'ly exiſting, be reſolved into the ſame good Pleaſure. 
and Will of God; becauſe thoſe Relations of Man- 
kind to each other, from whence their peculiar, 
moral Obligations flow, are ſolely of his A ppoint- 
ment and Forming. When 
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When indeed God had actually given Being to 
reaſonable Creatures, of ſuch particular Capacities 
and Circumſtances, their Relations to each other, 
and the Ficneſſes and Obligations reſulting from 
them became certain and neceſſary. When he de. 
termined that the Race of Mankind ſhould be pro- 
pagated in the Manner it now is, he determined 
that the Relations of Parents and Children ſhould 
actually take place, and that therefore thoſe parti- 
cular Fitneſſes and Obligations, that Parents ſhould 
take care of their Children, and that Children 
Mould be dutiful and grarefal to their Parents, 
ſhould be the certain and immutable Law of theit 
Nature and Condition; and when theſe Relations 
once actually ſubſiſted, the Fitneſſes of thoſe Du- 
ties neteſſarily teſulted from them, and were no 
longer dependent on the Will of God, whethet 
they ſhould carry in them any reaſonable Obliga- 
tion or not; and when they become the Matter 
of an immediate divine Command, they were not 
therefore reaſonable only berauſe commanded, but 
eomtmanded becauſe naturally, and antecedently 
reaſotiable. ' But if God had pleaſed. to form the 
whole Race of Mankind at otice, as there would 
not then have-aftually exiſted amongſt them the 
Relations of Parents and Children, patefital Ten- 
derneſs and filial Gratitude would not have been 
Things fitting in ſuch a State, could not have been 
the Matter of a divine Command to them, and there- 
fore could have laid them under no Obligation, 
either in Reaſon or from Authority. So that as 
the preſent Frame of the World, and the Relations 
that actually ſubſiſt amongſt Mankind, are owe- 
ing to the ſovereign Wiſdom and Pleaſure of the 
great Creator, though it was eternally and immu- 
rably true, that ſuch Relations when ever exiſting, 
would certainly infer ſuch Fitneſſes and Obligations 
in Reaſon, yet that the preſent Syſtem of Morali- 
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ty doth now actually take Place amongſt us, is in- 
tirely owing to the ſame Wiſdom: and Pleaſure of 
God; but is not alterable by the Will of God, 
whilſt, the preſent Frame of Things, and the Rela» 
tions that now ſubſiſt amongſt Mankind, continue 
to remain what they now are, > 
And the Reaſon of this is evident, becauſe the 
Firneſs and Unfitneſs of Moral Good and Evil are 
as neceſſary and certain, as the natural and original 
Difference between them. For Inſtance, Moral 
Virtue conſiſts, either in the right Diſpoſition of a 
reaſonable Being's Mind, or in bis right Behaviour 
towards other Beings, to whom he bears ſuch pe 
culiar Relations. The Fitneſs therefore of Mora 
Virtue ariſes from the certain Connexion there is 
between a Being /o circumſtanced, and ſuch a particu- 
lar Diſpoſition as is correſpondent to his Nature and 
Circumſtances z and between the diſtinguiſbing Re- 
lations he ſuſtains to other Beings, and ſuch à Beha« 
vionr as is anſwerable to thoſe Relations. If I have 
Powers and Faculties which render me capable of 
Confideration and Reflection, it is an Inſtance or 
Duty of Moral Virtue, that I ſhould employ my 
Powers and Faculties for this End and Purpoſe ; 
and: the Fitneſs of this Inftance of Moral Virtue 
conſiſts in this, viz. in the certain and evident Re- 
lation that the having reaſonable Powers bears to 
the regular and proper Uſe of them, If I am a 
Creature derived and dependent, Gratitude, and 
Love, and Praiſe to the great Author of my Be- 
ing, are alſo Inſtances of like Moral Virtue ; and 
the Fitneſs and Reaſonableneſs of theſe Moral 
Duties ariſe from the neceſſary Relations of Creator 


and Creature, the Connexion between Benefits con- 
ferred, and Benefits received, the Reception of 
Benefits, and the proper Acknowledgment of them 
by thoſe who have them. If there be any Perſcn | 


whom God hath appointed as the Saviour of Man- 
1 eee | —_— 
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kind from Ignorance, Vice, and Miſery; to in- 
ſtruct, reform, and govern them, and bring them 
to a State of Perfection and Happineſs; and if 
this Perſon hath by his Example, Doctrines, Suf- 
ferings, Death, and Reſurrection, done every 
Thing that is neceſſary and fit to anſwer theſe Pur- 
poſes of the Wiſdom and Mercy of God; the neceſ- 
fary Conſequence is, that Submiſſion to him in all 
his Characters, and a thankful Acknowledgment 
of his Benefits, are alſo Things eſſentially fit in 
themſelves, and neceſſary Inſtances of Moral Vir- 
tue; Things as eternally and immutably fit, as any 
other Branches of Moral Virtue that can be named, 
becauſe there is an original, neceſſary, unalterable 
Relation between ſuch Characters and Benefits con- 
ferred, and fuch a Submiſſion to and Acknowledg- 
ment of him. And as there is no' one Duty rela- 
ting to our bleſſed Saviour, which the Goſpel Re- 
velation injoins us, but what neceſſarily reſulcs 
from ſome Character or Relation, that he bears to 
us ; thoſe Duties will appear to be, in the ſtricteſt 
Senſe, of Moral Obligation, and amongſt the eter- 
nal and unalterable Fitneſſes of Things. The ſame 
might be demonſtrated of all other Inſtances of 


Virtue that are properly moral, that there is a real 


Proportion and immutable Fitneſs and Correſpon- 
dence between them and the Relations and Chara- 
cters to which they belong; the unavoidable Con- 
ſequence of which is, that Moral Evil or Vice muſt 
be naturally, abſolutely, in it ſelf, and therefore 


always unreaſonable and unfit z becauſe there is no 


Relation and natural Connexion, but an original 


and immutable Diſproportion, Oppoſition and 
Contradiction between the Diſpoſition and Behavi- 


our that Vice implies, and the acknowledged Re- 
lations and Characters of Mankind. The having 


reaſonable Powers can have no poſſible Relation 
to, or natural Connex ion with the Neglect or = 
2 "6 Abuſe 
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Abuſe of them; nor an Oppoſition to the Govern- 
ment of God and proving ungrateful'to him, ever 
be ſhewn to be the proper Reſult or reaſanable Con- 
ſequence of having received Being, and the Sup- 
ports of it from his Goodneſs ; but on the contrary 
appear at firſt View to imply an Abſurdity and 
Contradiction. | a vs kn 

As therefore the Difference between Moral Good 
and Evil, and the Fitneſſes and Unfitneſſes which 
reſult from them, is certain in it ſelf, and immu- | 
table in its Nature, I would farther obſerve, that this 
is the ſupream, and original, and univerſal Rule of 
Action to all reaſonable Beings whatſoever. It is 
the one certain and unerring Rule of God himſelf, 
who as he hath no Superior, can receive Laws 
from none, nor have any external Power to oblige 
and conſtrain him. But that he hath a Reaſon and 
Rule of Action within himſelf, is as evident as that 
he ever acts at all, and as certain, as that he will 
always act wiſely and well. Now this Rule of 
Action to the divine Being, I think we can con- 
ceive to be nothing elſe but his all comprehenſive 
Knowledge, or his perfect Conception of the Na- 
tures of all Things, the Relations which the ſeve- 
ral Beings he hath formed ſtand in to himſelf, and 
to one another, the Fitneſſes and Unfitnefles which 
belong ta them, the Meaſure and Degree of their 
Powers and Faculties, and all the ſeveral Circum- 
ſtances of their Beings, Having this full Percep- 
tion of all Things he can never be at a Loſs how to 
act, nor poſſibly do amiſs through Error and Mi- 
ſtake ; being poſſeſſed of infinite Power he can ne - 
ver act wrong, through Impotence and Weakneſs ; 
baving no Being ſuperior to bimſelf, he can never 
receive Law from: another, nor act contrary to the 
moral Fitneſs of Things through Force and Con- 
ſtraint; having no irregular Paſſions, Affections, 
and Inclinations, he can never be perverted, and 
150 a biaſſed 
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biaſſed from within bimſelf, to an unreaſonable and 


unbecoming Conduct. In a Word, being abſo- 
lutely free from every external Conſtraint, and in- 
ternal Defect, his Power can have no other Guide, 
nor his Will have any Thing elſe to determine it, 
but his own infinite Underſtanding. and Wiſdom. 
And as he diſcerns all Things as they really are, 
his Will muſt ever be determined rightly; accord- 
ing to the immutable Natures and eternal Differen- 
ces of Things themſelves, and the reſpective Na- 


tures, Conditions and Circumſtances of the ſeveral 


Creatures which he hath formed, * 
The Conſequence of which is, that what is the 
invariable 400 
muſt be the ſupream, and moſt perfect Rule of Acti- 
on to all reaſonable Beings whatſoever ; becauſe it 
is impoſſible that there can be any Rule of Action 
more excellent in it ſelf, or more worthy the Regard 
of reaſonable Beings, than that which the Uncrea- 
red and All-perfect God makes the Meaſure and 


Standard of his own Conduct; I mean the immuta- 


ble Differences of Things, and the Fitneſſes and 


Unfitneſſes which ' neceſſarily reſult from them. 


Such is the Perfection of the divine Nature, that as 
God can have no other Rule of Action but this, ſo 


he needs none; and as to all created Beings, the 


more invariably they act by it, ſo much the more 
perfect and compleat is their Virtue and Goodneſs. 
As they are indeed the Workmanſhip of the firſt 
Cauſe, as their particular Powers, Perfections and 
Relations, are the Effects of his Power and Conſti- 
tution, all thoſe Fitneſſes and Duties which flow 
from them are to be looked on and regarded as 


inforced and injoined by his Authority and Will; 
it being as evidently the Will of the great Creator 
that we ſhould perform all thoſe Duties of Moral 
Virtue which are the Reſult of, and neceſſarily 
connected with our Nature and Relations, as it 

| was 


eternal Rule of the divine Conduct, 
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was that we ſhould be the particular Kind of 
Creatures that we are. And therefore the Fill of 
God is a real and immutable Obligation upon us, 
to which we ſhould always pay the bigheſt De- 
ference and Submiſſion. But even this comes un- 
der the general Notion of the original Fitneſſes of 
Things, and is not an Obligation of a diſtin& 
Nature and Kind from them; becauſe, if any one 
was to be afked, Why the Will of God ſhould 
be obeyed? he could give, I apprehend, no other 
rational Anſwer, but that it is eternally and im- 
mutably fir, that all Creatures ſhould obey the 
Will of their Creator and God. . Not that mere 
Power carries in it, of it ſelf, any proper, reaſon- 
able Obligation; or, that the arbitrary Will of 
another is, Wi/hout other Conſiderations, a Reaſon 
for ſubmitting to it. No; *Tis abſolutely fit 
that God's Will ſhould be obey'd; becauſe he 
hath a ſovereign and unalienable Right in his 
Creatures, and will not command any Thing that 
is unreaſonable and / unfit for them to do. And 
therefore, though the Will of God be a Reaſon 
and certain Rule of Action to all his Creatures, 
yet is it not any Thing diſtinct from the everlaſt- 
mg Fitneſſes of Things, but included in them, 
and indeed a neceſſary and eſſential Branch of 


1 would only farther add on this Head, That 
this ' Notion of the immutable! and eternal Obli- 
tion of Moral Virtue, is not one of {be peculiar 
coveries of the Reaſon and good Senſe of the pre- 
jen poor. but is plainly taught both in the Re- 

the Ola go New Teſtament. On this Ac- 

coun the Pſalmiſt ſpeaking of the Moral Part of 
the Jewiſh Law, ſays; * Thy Righteouſneſs is an 
everlaſti e and thy Law is Truib: 
d The Righteouſneſs of thy Teſtimonies is n, 
on- 


them. 


* Pal. exix. 142. Ver. 144+ 
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Concerning thy Teftimonies ] have known of old that 
thou haſt founded them for ever. Or, as the Words 
ſhould be render'd : I bave known of old, TTWWa 
from thy Teſtimonies, that thou haſt founded them for 
over, I have long ſince been convinced, from 
the Nature and intrinſick Goodneſs of them, that 
they are of eternal and immutable Obligation. 


And again; * Thy Word is true from the Beginning: 


and very one of. thy righteous Fudgments is for ever. 


Theſe are Expreſſions evidently -relating to the 
eternal and immutable Nature of the Moral Law 
of God. Upon the ſame Foundation is St, Paul's 
Advice to the Philippians ; M balſoever Things are 
true, whatſoever Things are boneſt, whatſocver Things 
are juſt, wwhatſoever Things are pure, whatſoever 
Things are lovely, «whatſoever Things are of good Re- 
port; if there be any Virlue, if there be any Praiſe, 
think on theſe Things : Expreſſions, [that neceſſarily 
ſuppoſe, and infer, that Truth, Honeſty, Juſtice, 


Purity, and, in a Word, all the real Virtues of 


human Life *, are eſſentially different from their 
contrary Vices; are lovely and amiable in their 
Nature, reputable and praiſe worthy in their Pra- 
ctice; and which both God and Man will not 
fail to approve and commend. And this leads 
me, 15 n 5 & Lin 


II. To the ſecond: general Head; which is to 
ſnew you, that this Difference between Moral 
Good and Evil, and the Fitneſſes and Unfitgeſ- 
ſes which they neceſſarily infer,” is as eaſily and 
certainly to be diſcerned by Mankind, as the Dif- 
ferences between any natural or ſenſible Objects 
whatſoever. This, I think, is evidently ſuppo- 
ſed in the Words of my Text: Vo unte them 
that call Evil Good, and Good Evil; that 9 

” 1 nes 


e 4 Ver. 160. Chap. iv. 8. 
f Vid. Cicer. de legib. I. 1. c. 16, 17. 
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neſs for Light, and Light for Darkneſs ; that put 


Bitter for Sweet, and Sweet for Bitter. Theſe two 


latter natural Contraries are added by way of 
Illuſtration of the former; the Prophet not real- 
ly blaming the Jcus for putting Darkneſs for Light, 
or Bitter for Sweet, which no Perſons who had the 
Uſe of their Senſes could do; but for calling Evil 
Good, and Good Evil, endeavouring to confound 
and alter the Nature of Virtue and Vice; which 
argued as great Stupidity, or wilful Obſtinacy, as 


if Men ſhould pretend, and affirm, that Light 


— 


was Darkneſs, and Sweet Bitter, and the contra- 
ry. The Senſes of Men teach them to diſtin- 
guiſh between theſe and the like natural Objects, 
and neceſſarily prevent them from confounding 
them. And it is as obvious to the Underſtand- 
ing of all Men, which is to the Mind what the 
Eye is to the Body, that Evil cannot be Good, 
nor Virtue Vice, whatſoever falſe Methods vici- 
ous Men may take to blend them, or how un- 
willing ſoever they may be to attend to theſe 
certain unchangeable Diſtinctions in their Pra- 
dice. ; 4 

There are ſome Things ſo perfectly plain and 
ſelf-evident, as that they neither need, nor are ca- 
pable of Demonſtration. They are ſo obvious to 
the Mind, as ſoon as propoſed, as not to admit 
of any Medium, either to explain or prove them. 
That Truth is not. Falſhood, that Light is not 
Darkneſs, that Eaſe is not Pain, are Propoſitions 
of this Kind. And is it not as ſelf- evident and 
certain, that Gratitude is not Ingratitude, that 


Kindneſs is not Cruelty, that Baſeneſs is not Ho- 


nour, nor Falſehood Fidelity? Do not theſe 
Things convey abſolutely, and neceſſarily diſtinct _ 
Ideas? The Moment they are underſtood, do they - * 
not appear eternal and irreconcilable Contraries ? 
There may indeed be ſome Caſes and Actions, 
| con- 
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concerning the Natufe of which, how far they 
are right, and how far wrong, it may not be eaſy 
to determine. But the Reaſon of this is, not be- 
cauſe Men are ever at a Loſs to diſtinguiſh be- 
tween theſe oppolite Characters and Qualities of 
Right and Wrong, Good and Evil; but becauſe 
they ſometimes know not how properly to apply 
them; they do not underſtand ſome principal Cit- 
cumſtances of the Actions themſelves, or the true 
Reaſons and Motives from whence they proceed- 
ed. Had they a perfect View of all theſe Things, 
they would as eaſily and certainly know whether 
to pronounce them good or bad, virtuous or vi- 
cious, as they would, whether to pronounce the 
Place where they themſelves were preſent, ſmall 
or great, lightſome or dark. 5 

Was one to aſk the very plaineſt Man that ever 
lived, who had but common Underſtanding and 
Senſe, whether or no Light could ever be made 
Darkneſs, or Pleaſure made by any Being to be- 
come the ſame Thing as Pain; though he had 
never been converſant in the Schools of Philoſo- 
phy, yet he would not be at a Loſs to make the 
true Determination: He would immediately ſee, 
that as theſe Things are abſolutely ' contrary to 
one another in their very Natures, they could 
not be made ſo by, nor depend for their continuing 
what they are, on the Will and Pleaſure of any 
Being whatſoever 3; becauſe, as Darkneſs is the 
Negation, or want of Light, it is as impoſſi ble 
for any Being to make Darkneſs Light, as it is 
for him to make the ſame Thing to be and nor 
to be at the ſame Time. And would he not fee 
it to be an Equal Abſurdity to affirm, That the 
Difference between Virtue and Vice is merely ac- 
cidental and arbitrary, and depends for its being, 
of continui 5 upon the Will and Pleaſure ot 
another ? Woul he want Rules of 3 
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and any long Train of Reaſoning to convince # © -*. 
him, that no Being can make Impiety, Injuſtice, 


Intemperance, Uncharitableneſs, Leudneſs and 
Cruelty, which neceſſarily, and, in their very 
Nature, imply the Negation and want of Piety, 
Juſtice, Temperance, Charity, Chaſtity, and 
Compaſſion, to become the ſelf ſame Things as 
theſe very Virtues, which they imply the utter 
want of? _ 1 113 
And as this eſſential Difference between Good 
and Evil is as obvious and plain to the Minds of 
Men, as any firſt Principles poſſibly can be, ſo, I 
apprehend alſo, is the Reaſonableneſs and Fitneſs 
of practiſing Virtue in Oppoſition to Vice. No 
Man needs any Arguments to:convince him, that 


Pleaſure is better than Pain, Sweet preferable to 


Bitter, and Light more comfortable than Dark- 


neſs, Nature and Experience are infallible Rules 


of Judgment in theſe Things, and Men do al- 
moſt. inſtinctively chooſe the former as better than 
the latter, without any long Train of Reaſoning 
to perſuade and determine them, and without any 
Regard to the Command of a Superior, obliging 


them to ſuch a Choice. And I imagine, that Na- 


ture and Experience are equally. ſure Guides in 
Things of a Moral Nature; and that it is as evi- 


dent to all Men, who have not corrupted their 


Minds by bad Principles, evil Paſſions, and vici- 


ous Habits, that Moral Good is better in it (elf, | 
more amiable in its Nature, and more beneficial _. 


in all its Conſequences, than Moral Evil; and that 
when they judge impartially, they o m 
help approving Virtue, in O E to Vice, 
than they can help approving. Harmony in Op- 
poſition to Diſcord, or thoſe Things that give 
them Pleaſure preferably-'to thoſe that , occalign. 
them Pain. As they need no Command or Law. 


to enable them W the natural Difference 
_ e Mt 
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in theſe Things, they as little need them to help 
them to paſs the true Judgment concerning them, 
or to teach them which, upon the Whole, is fitteſt 
for them to chooſe and refuſe. 

Nature it ſelf ſeems to have been friendly to 
Mankind in this Reſpect, which hath implanted a 
Kind of conſtitutional Abborrence of Vice in their 
Minds, an inſtiactive Prejudice againſt it, and fear 
to commit it, And though they are too often led 
by the Strength of Appetite, and Warmth of 
Paſſion to do Evil, yet, in the Beginning, tis ge- 
nerally with great Reluctance and Oppoſition of 
Mind. Their better Judgments and Conſciences 
reclaim againſt their Practices, and reproach them 
for doing what they know they ought not to do. 
Vice is really a Kind of Art that requires ſome 
Length of Time to become Dextrous, and grow 
any conſiderable Proficients in, Men muſt firſt 
ſtruggle with themſelves, and uſe no ſmall Pains 
to ſtifle and ſuppreſs the natural Oppoſition of 
their Minds to it, before they can be tolerably 
eaſy in a vicious Courſe, and commit Iniquity with 
Greedine/ſs and Pleaſure. Frequent Cuſtom will 
undoubtedly gradually wear off that natural Ten- 
derneſs, ReluQtance, Modeſty, and Senſe of Ho- 
nour, which the God of Nature hath implanted 
in Mens Minds, as a Guide to, and Check upon 
their Actions, as Reſtraints from Vice, and Mo- 
tives to Virtue; and, by Degrees, ſo harden them 
in Sin, as that they may, at length, find little Un- 
eaſineſs within themſelves upon account of it, and 
become inſenſible to all the Motives to Religion 
and Virtue, The ſame may alſo happen in natu- 
ral Things. Men may ſo accuſtom themſelves 10 
Bitter, as gradually to reconcile themſelves to it, 
and loſe the diſagreeable and unpleaſing Senſation 
of it. And though Poiſon be abhorrent to the 
Conſtitution and Frame, and Men naturally dread 


it 
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it as Fatal and Deſtructive; yer they may ſo ba- 
bituate themſelves to it by frequent and long Pra- 
ctice, as to be able to take very conſiderable 
Quantities of it without Fear or Harm, Bur ſtill, 
as this doth not alter the original Natures or Qua- 
lities of Poiſon or Bitter, ſo neither doth Mens ha- 
bituating themſelves to Wickedneſs and Vice, till 
they have loſt all Dread and Terror in the Com- 
miſſion of it, in the leaſt change its Nature and 
Properties, render it one Jot the leſs evil in it ſelf, 
or leſs contrary to the natural uncorrupted Di&ates 
of their Minds and Judgments. „ 

Were we to crowd together into one Deſcrip- 
tion all the Vices of human Nature, and could we 
point out that ſingle Perſon to whom ſuch a dread- 
ful Defcription would agree; Would not all Men 
conſpire to look on him with Deteſtation, and 
unite in condemning ſo vile and execrable a Cha- 
rater? Would they not fly from him as a Mon- 
ſter in his Kind, and all of them judge him abſo- 
lutely unworthy the Converſe of the whole Spe- 
cies? But why, if Virtue and Vice are mere 
arbitrary Diſtinctions, or if the Knowledge of this 

Difference lay really remote from the meaneft Ua- 
derſtandings, and was not to be diſcerned without 
a great deal of previous Inſtruftion, Difficulty 
and Labour? Tea, with reſpe& to particular 

Vices, did any one ever cooly think that the Be- 
ing of a God was to be treated with Inſolence, 
Contempt and Scorn; that Curſes and Execrations 
are the proper Language of a Man, or that Per- 
jury was ever Meritorious and Praiſe · worthy? Did 
Ingratitude ever appear to any Man in his Senſes, 
as an amiable and commendable Quality in its Na- 


ture, or as equally lovely and beautiful as a grateful. -_ oY 


Diſpoſition ? Was Injuſtice ever thought dr de- 

ſcribed as a real Excellency, or Treachery eſteem- 
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or Cruelty to Compaſſion? Would any Man che- 
riſh in his Boſom, or harbour in his — an 
abandon'd Wretch, whom he knew would attempt 
the Chaſtity of his deareſt Relatives, otherwiſe in- 
jure the Perſons of his Family, or rob and plunder 
him of his Subſtance? Would any one chuſe to 
enter into Confidence with a Tale-bearer or Slan- 
derer; or commit his Reputation to one, whom he 
ſuſpected or knew would betray and ruin it? Did 
any one ever think, that the Dignity of the hu- 
man Form was increaſed by Drunkenneſs, or that 
Gluttony and Exceſs are rea] Ornaments in them- 
ſelves, or imply in them any Thing fit for, and 
worthy of Imitation? In a Word, there are no par- 
ticular Vices that can be named, to which human 
Nature is incident, but thoſe who commit them 
will find certain Occaſions and Reaſons to cen- 
ſure them, and to determine on the fide of the 
contrary Virtues. Whence comes it thus, that all 
Sorts of Men, of the moſt different Capacities and 
Sentiments as to moſt other Things, yet all con- 
cur, without Reaſoning or Delay, to paſs the 
ſame impartial Judgment on theſe ; and chuſe to 
tranſact the moſt important Affairs of their Lives 
with Perſons of an eſtabliſhed Character, for 
Wildom, Piety, Honour, and univerſal Virtue, 
rather than with thoſe of an abandoned and pro- 
fligate one? Whence comes it but from hence; 
That they do as certainly ſee, and can as eaſily 
and readily diſcern the Difference between Moral 
Good and Evil, and the Excellency of Virtue in 
Preference to Vice, as they do the natural Diffe- 
rence between Light and Darkneſs, and the Pre- 
ferableneſs of Eaſe and Happineſs to Pain and 
Miſery? 

Indeed Moral and Natural Good, i. e. Virtue 
and Happineſs, and Moral and Natural Evil, i. e. 
Vice and Miſery, are almoſt conſtantly and inſe- 
| parably 
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parably connected; and the unavoidable Conſe- 
quences of Virtue and Vice, of which all Men are 
Judges, and which they cannot help diſcerning, 
plainly ſhew which is moſt reaſonable and fit in it 
ſelf, and beſt worthy their Approbation and Choice: 
Conſequences that affect particular Perſons in all the 
moſt valuable Concerns of their Being, and are 
not leſs viſible in the greater and leſſer Societies of 
Mea themſelves. So that as Virtue is, in the Con- 
| ſideration and Idea of it, much more lovely and 
commendable than Vice; ſo all external A 

ces are intirely in favour of it, and power ay lead 
Men to the Love and Practice of it. 

And it would be thus were there no Laws at all 
actually injoining the Practice of Virtue. Mere 
Authority and Command add no intrinſick Excel- 
lency to the Things commanded, make them nei- 
ther better nor worſe than they were before, infer 
no Obligation in Reaſon to obey them, nor carry 
with them any Conviction to any reaſonable Mind 
whatſoever. The Nature of Things is ſtubborn and 
obſtinate, and will not bend to Power and Law, 
nor vary in the leaſt in Obedience to the mere Mo- 
tions of Will and Pleaſure. Should all the Powers 
on Earth conſpire together to enact, That Dark- 
neſs ſhould be Light, Pain Pleaſure, Sickneſs 
Health, and Life Death, the Attempt would be as 
ridiculous as vain. Or ſhould they ordain by Law, 
that Wickedneſs and Impiety, Intemperance and, 
Debauchery, Covetouſneſs and Rapine, Luſt and 
Cruelty, Malice and Envy, ſhould appear amiable 
and praiſe-worthy in every Man's Conſcience and 
Judgment, ſhould conduce to the Peace and Com- 
fort, the Preſervation, Health, Uſefulneſs and 
Happineſs of human Life, or tend to the good Or- 
der, Strength, Honour, and Welfare of Societies, 
in oppoſition to Juſtice and Equity, Charity and 
Benevolence, Temperance and Chaſtity z every 
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one immediately fees that ſuch a Law would be 
abſurd and unnatural, could not accompliſh the in- 


tended Effet, and therefore could not poſſibly. 


carty in it any Manner of reaſonable Obligation and 
Weight; and that therefore the making uſe of 
Power and Violence to enforce ſuch a Law muſt be 
tyrannical and wicked, So that ' tis obvious to the 
common Senſe of Mankind, that all unreaſonable 
Laws are in themſelves null and void, for this plain 


Reaſon, becauſe they are unreaſonable 3 and there 


fore it muſt be as evident to them, that the Reaſon 
of Things, or the Goodneſs and Fitneſs of what is 
commanded by Law, is the Ground and Foundati- 
on of every Law that Reaſon and Conſcience can 
oblige us to obey 3 and of Conſequence, that there 
are ſome Things good and fit in themſelves, and 
univerſally diſcerned and acknowledged to be ſuch, 
and therefore proper to be made rhe Subjects of 
Law, and enforced by Authority, becauſe reaſon- 
able and fir, antecedent to it. 

Tis really thus even with reſpect to the Laws of 
God himfelf, That we ſhould love him, and offer 
our grateful Acknowledgments to him, as the Au- 
thor of our Beings, the Giver of all our Mercies, / 
and the only Object of our Happineſs, was evident- 
ly reaſonable and fit in its own Nature, antecedent 
to any direct Law of God injoining it; and is there- 
fore made the Matter of a divine Law, becauſe it 
was originally, and in it ſelf proper and fit for God 
to command. In like manner Juſtice and Charity, 
and all the private and focial Virtues, have evident - 
ly a natural Reaſonableneſs in them, and do in 
their Practice neceffarily and immutably tend to pri- 
vate and publick Happineſs ;_ and therefore they 

are atrinfically and mx; oor Good, and have in 
fact been known to be ſo by the Reaſon and Expe - 
rience of all Men in all Ages and Nations, and are 
therefore originally fit to 


rity 
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inforced by the Autho- 
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tity and Law of God. And with. reſpe& to all 


other Things whatſoever that bave- the SanRion of 
a divine Command, they have ſome real antecedent 
Fitneſs either of Means or End, that is the true Rea- 
fon of their Injunction by God. So that the Reaſon 
of every good and wiſe Law is antecedent to the 
Law it felt 5 and as this Reaſon is only the real in- 
trinſick Excellency, Suitablenels and Fitneſs of the 
Thing commanded, this Excellency and Fitneſs 
muſt be generally plain and obvious, to thoſe who 
are to be governed by Law, is antecedent even to 
the Laws of God, independent, in this on 


# 


bis Will, and the eternal and invariable Rule 
Meaſure of all its Determination. 
And as this..ts plain from Reaſon, ſo it is ſuppo- 
ſed, and plainly aſſerted in divine Revelation; lo- 
deed unleſs this _ | — — would 
be no proper Judges of the Truth and 
of any real —— nor of the Falſhood and 
Impoſture of a pretended and ſpurious one. Vo- 
leſs the Difference between Good and Evil is real 
and immutable; and the Diſcernment of it plain 
and eaſy, they would bave no certain and fixed 
Rule what to receive and what to reject, : but might 


=. 


as well ſubmit to and embrace the worſt Religion 


in the World, that had but a Pretence of Revela» 
tion, as the Beſt. But as no kind of external Evi- 
dence, and wonderful Appearance of Things can 
prove any Religion to be from God, that contains 
in it either Abſurdities or Falſhoods, that gives 
really diſhonourable and unworthy Repreſentat ions 
of the Perfections and Ways of God, that preſcribes 
fuperſtitious and impious Methods of worſhipping 
him, or that teaches and countenances Immorality 


and Vice: It follows from hence, that it is by 


Marks of this kind that Men are to judge of every 
Kind of Religion that pretends to Inſpiration and 


divine Authority. But if there be either no Diffe- 
* b 1 rence 
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rence in the Nature of Things chemſelves, or if this 


32 A SERMON preach'd to the Societies 


Difference is ſo ſmall and uncertain, as that Man- 
kind are not capable of diſcerning and underſtand- 
ing it, then they have no certain Rules by which to 
judge of the Nature and Defign, the Truth or 
Falſhood of Revelation real or pretended, and 
therefore can be under no Obligations to give them- 
ſelves any Thought or Trouble whatſoever about it. 
But as this is not true in fact, ſo all the Revelations 
we have from God do ſuppoſe the contrary, Even 
Moſes could appeal to the People: What Nation is 
there ſo great that hath Statutes and Fu s fo righ- 
TJeous, as all this Law which I ſet before you this Day? 


And St. Paul tells us of the Gentiles themſelves, 


that though 
Revelation from God, yet : 
ſetves*, viz. by the plain Dictates of their natural 
Reaſon'and Conſciences; and that they ſhewed that 
tbe Work of the Law was written in their Hearts, as 
their Conſciences bare them witneſs, and their Thoughts 
accuſed or excuſed one another ; it being evidently the 
Work and Buſineſs of a Law, to do what the 


they bad no Law, no Law by external 


Conſciences of the Heatbens actually did, viz. to 


point out the Difference between Good and Evil, 
and to cenſure or juſtify Men according as they do 
either the one or the other. And with reſpect to 
Chriſtianity; that Rule of the Apoſtle holds uni- 
verſally good: Prove all Things, bold faſt that 
which is good; A Precept that can have no other 


| Reaſon and Fitneſs but this; that Good and Evil 


are eſſentially different, and that Mankind are 
abundantly capable of diſcerning, and making the 
proper Choice between them. And that they 
ſhould do fo will fully appear from, 


m The third: and laft General, which in to 
ſhew you, that the confounding, and RA 


2 Deut. iv. 8. Rom. ii. 14. © 1 Theſ. v. 21. 


were a Law to them 
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diſregarding this eſſential and immutable Difference 
of Things will be attended with the moſt pernici- 
ous and deſtructive: Conſequences. Ho unto them 
tbat call Evil Good, and Good Euil. This Wo is 
pronounced upon the corrupt and profligate Fews 
by the Prophet in the Name of I the Pu- 
niſhment contain'd in it is immediately after parti- 
cularly deſcribed : 4 As the Fire devoureth the Stubble, 
and the Flame conſumeth the Chaff, ſo ſhall their Root be 
as Rottenneſs, and their Bloſſom ſhall go up as Duſt. 
Therefore is the Anger of the Lord kindled againſt bis 
People, and be bath ſtretched forth bis Hand againſt 
them, and bath ſmitten them, and the Hills did tremble, 
and their Carcaſes were tore in the Midſt of the Streets, 
And be will lift up an Enjign to the Nations from afar, 
they ſhall lay bold of the Prey, and fhall carry it away, 
and none ſhall deliver it, i. e. beſides all the Judgments 
I have inflicted on them already, I will deliver them 
over into the Hands of their Enemies, and they 
ſhall carry them away with all their Treaſures into 


a long and miſerable Captivit 


If indeed we conſider only ha natural Conſequen- 
ces that do, more or leſs, neceſſarily and inſeparably 
flow from an habitual Diſregard to, and Contempt 


of the eſſential Differences between Moral Good 
' and Evil, we ſhall find an immediate Puniſhmenc 


connected by the Conſtitution and Providence of 
God, with almoſt every kind of Immorality and 
Vice; and that with reſpe& to particular Perſons 


and Societies in general. As to Individuals, not 


to mention thoſe ? Uneaſineſſes and Fears of Mind, 
thoſe inward Terrors and Reproaches of Conſcience 


which are oftentimes the 2 Effects of Sin; there 
are 


Ver. 24, 25 26, 29. We "OP 

b At vero ſcelerum in homines atq; impietatum nulla expiatio 
eſt. Itaque pœnas luunt, non tam judiciis, 2 nuf- 
quam erant, hodie multifariam nulla ſunt, ut fint tamen, perias 
pe falſa ſunt, ſed angore conſcientiz, fraudiſque cruciatu. Cicer. 


de leg. I. 1. c. 14- ; 


* 


34 ASERMON preach'd to the Societies 


are many other Inconveniencies flowing from it, 
which are evident Arguments of the divine Diſap- 
robation, and certainly demonſtrate the Folly and 
iſchief of Vice, and that to depart from Evil is the 
trueſt Underſtanding. Every one knows, for there 
are ten Thoufand Inſtances in almoſt every Age 
and Nation to prove it, that all Indulgences, con- 
trary to the Rules and Obligations of Moral Vir- 
tue, have a natural and direct Tendency to deſtroy 
the Vigor of Mens reaſonable Powers, to diſſipate 
and wafte their worldly Subſtance, and to reduce 
them to Poverty and Diſtreſs. They leſſen Mens 
Reputation and good Character in the World, and 
by rendering them contemptible, and often infa- 
mous, deprive them of many valuable Opportuni- 
ties of Succeſs, and greatly contract their Abilities 
for Uſefulneſs. They weaken and diſorder their 
Conſtitutions, prepare their Bodies for the moſt. 
violent Diſtempers, ſubject them to the moſt 
— Pains, and often end in Bitterneſs and 
ath. ; p 
Nor are theſe bad Conſequences leſs viſible in So- 
cieties themſelves, than in private Perſons, When 
the Diſtinftions between Good and Evil are gene- 
rally diſregarded, and the Manners of a Nation be- 
come almoſt univerſally profligate; the Honour 
and Credit of a People muſt ſink in proportion, 
their Reputation, Weight and Influence abroad 
muſt leſſen, their Trade and Commerce muſt de- 
cay, the publick Strength be enervated, the Force 
and Authority of Law and Government become 
weak and impotent, Diſorder and Confuſion ſpring 
= the Room of them, Liberty, that greateſt 
all earthly Bleſſings, grow more and more pre- 
carious, Perſons of all Ranks and Degrees become 
venal and ſervile, and prepare the Way for utter 
Ruin and Diſſolution. To theſe Things have been 
owing the Fall of the greateſt Empites and King- 
2 doma, 
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doms, that have been the moſt powerful and fa- 
mous in the World, as hath been frequently obſer- 
ved with great Juſtice and Truth by thoſe who 
have tranſmitted the Hiſtories of them down to us, 
Whereas whilſt Nations have continued virtuous, 
they have generally continued powerful and ſtrong 3 
whilſt they have had no internal Symptoms of 
Weakneſs and Diſſolution, they have had leſs to 
fear from any external Violence, and been capa- 
ble of exerting themſelves with that Reſolution and 
* — which hath been neceſſary to their Security 
Preſer vation; ſo that was nothing elſe to be 
regarded but the natural Tendencies of Things, 
we might well pronounce a Vo to that People, who 

Put Good for Evil, and Evil for Good. Bo 
Bur beſides this, ſurely there is a God that go- 
verns the World, and whoſe Providence is not 
wholly inattentive to and regardleſs of the Moral 
State and Character of Nations: A God to whom, 
from the incorruptible Rectitude and Purity of his 
Nature, a genera] Corruption of Manners muſt be 
highly diſpleaſing, and who can never be ſuppoſed 
to look with a very favourable Regard upon a 
People, who have loſt all Senſe of Moral Good and 
Evil, and are become univerſally Degenerate from 
all the original Principles and plaineſt Rules of 
Moral Virtue. As he hath all the Powers of Na- 
ture abſolutely under his Controul, and can make 
the elementary World ſubſervient to the Purpoſes 
of his Providence, I ſee no Abſurdity in ſuppoſing, 
what Revelation ſeems very plainly to point out, 
that he may, and will, when the Sins of any People 
make it neceſſary, Curſe them in the City and the 
Field, in their Baſket and in their Store; in the Fruit 
of their Body and the Fruit of their Land, the Increaſe 
Op Kine, and the Flocks of their Sheep ; make ibe 
eftilence cleave to them = it hath conſumed — A 
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m the Heavens over them to become as Braſs, and the 
Earib under them to be as Iron; cauſe them to be 
ſmitten before their Enemies, and Strangers io get 
above them very high, ſo that they ſhall not be the 
Head but the Tail of the Nations; or ſend ſt 
them * 2 new King who ſhall not know Joſeph, and 
who Hall ſet over the People cruel Taſk-Maſters, 10 
ali them with their Burtbens. Thele and the like 
Calamities have befallen Nations as the Puniſh- 
ments of an univerſal Degeneracy and Corruption 
of Manners, and I think theſe are the Evils they 
bave in ſuch Circumſtances a great deal of Reaſon 
always to fear, if there be a Providence that real- 
ly regards the Affairs of Mankind, and is con- 
cerned to maintain the Intereſt of Religion and 
Virtue in the World. And thus have f largel 

ken to the ſeveral Things contained in this Paſ- 
age of the inſpired. Prophet : I ſhall now conclude 
all with ſome ſuitable Inferences. | 


1. We may ſee the great Wiſdom of God, and 
his Goodneſs to Mankind, in making thoſe 
Things, which are of the greateſt Importance to 
them, and in which their Duty, and Happineſs is 
moſt directly and eſſentially concerned, to be fo 


exceeding evident and plain to them, as that if 


they will but uſe their Underſtandings, they may 
as plainly diſtinguiſh and diſcern. them, as they 
can any ſenſible Objects with their Eyes, or ſuch 


Things as are pleaſant and wholeſome by their 


Taſte and Palate. 

2, We may infer from what hath been ſaid, 
how ſtrong and unchangeable all Mens Obligati- 
ons are to the Practice of Religion and Virtue ; 
as unchangeable as the very Nature and Reaſon 


of Things, and as their Inclinations are to _ 
d - 
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Pleaſure before Pain, and to embrace Happineſs 
in preference to Miſery, | | 

3. We may infer the great Folly. and Abſurdi- 
ty of Mens giving favourable Names to Vice, 
and endeavouring to ſcreen the Malignity and De- 
formity of it by the honourable: Appellations of 
Virtue. Vice is ſo very ſhameful and odious a 
Thing, as that, one would hope, there are but 
comparatively few arrived to that Pitch of Inſen- 
ſibility and Impudence, as openly to glory in the 
Thiog it ſelf, and chuſe to be accounted remark- 
able for Impiety and Wickedneſs. And becauſe 
oftentimes Mens natural Conſciences would cenſure 
and render them extremely uneaſy, if they allow- 
ed themſelves in the habitual Practice of Crimes 
that would admit of no poſſible Excuſe z they en- 
deavour to palliate their Faults, and bring them, 
as near as they can, to real Virtues. Thus ſome 
Men, who are ſordidly penurious and covetous, 
would fain have it all paſs for Frugality, and the 
commendable Care of their Families and Friends, 
Revelling and Drunkenneſs is changed into good Na- 
ture and Fellowſhip, Leudneſs wears the genteel 
Name of Gallaniry and Politeneſs. Ambition and 
Envy cover their Deformity, and become repu- 
table and popular, by putting on . the Garb of 
| Merit and Patriotiſm. Cenſure and Reproach, Re- 
viling and Scandal, put oft their Fury Dreſs, and 
make their Appearance in the ſacred Habit of 
San#ity and Zeal. Thus changed, not in Nature, 
but Appearance and Name, Vice ſeems to them 
a leſs formidable and odious Thing, and is ſome- 
times embraced and harboured as an heavenly Vir- 
tue. But is not ſuch a Conduct an Argument 
of the extremeſt Folly ? Can any imagine, that 
this thin and ſhameleſs Cover can conceal their 
true Character from the all-knowing God? Or, 


that by miſcalling Vice, they can tranform it into 
a 


Q , 
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a real Perfection, and thus confound the unalter- 
able Nature and Differences of Things? Should 
Satan dreſs himſelf like an Angel of Light, he 
would be Satan ſtill ; his Nature would continue 
the ſame, though his Appearance was altered; and 
his Qualities be truly deviliſh under the moſt ra- 
diant Dreſs of celeſtial Glory. In like Manner, 
Vice can never Joſe its Nature or Qualities, it will 
ſtil] be Vice, a Contrariety co God and his Laws, 
ro the Truth, and Reaſon, and immutable Na- 
ture of Things, and to the true Honour and Hap- 
pineſs of Men, palliate it as much as you pleats, 
and call it by whatever favourable Names you will. 
Harbour it in your Breaſts and it will defile you. 
Indulge it in your Lives and it will ſiak you un- 
der ſubſtantial Guilt. Compare it with the Rule 
of Reaſon, and the Law of God, and it will im- 
mediately appear in its true Deformity, Think of 
it in its Conſequences, and the- dreadful Scene that 
will immediately preſent it ſelf, will be Horror 
and Deſpair. Let us therefore return to the ori- 
ginal Truth and Simplicity of Things ; nor de- 
ceive our ſelves by miſrepreſenting or overlook- 
ing our Vices and Follies, Let Covetouſneſs be, in 
every Shape, looked on as a ſordid Meanneſs, un- 
worthy a Man. Let Revelling and Drunkenneſs no 
longer appear in the innocent Garb of good Na- 
ture. They are a Shame and Reproach to human 
Nature, and degrade Men ſometimes into ſome- 
thing meaner than Brutes, and ſometimes transform 
them into Furies and Devils. Let Leudneſs and 
Debauchery ever be accounted, what they really 
are in the Sight of God, and all reaſonable Men, 
as lawleſs and cruel Triumphs over ruin'd Mode- 
ſty, injur'd Virtue, and proſtituted Honour and 
Innocence. Let rank Ambition no longer conceal 
its Deformity under the ſacred Cover of Patriotiſm 
and publick Spirit; but ever be deteſted as an 
- | uneaſy, 
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-uneaſy, reſtleſs, treacherous, faithleſs, impatient, 
unſatia ble, ſervile, mercenary, fawning, imperi- 
ous Monſter. Let Scandal, Reproach, Cenſori- 
ouſneſs, and raſh Judgment ever be abhorred, as 
certain Proofs of a diſtemper'd, envious, and bi- 
gotted Mind, and as ſure- Marks, not of a religi- 
ous, but of an enthuſiaſtick and ſuperſtitious Zeal ; 


that hath neither Knowledge to -enliven it, nor 


Reaſon, Humanity, or Conſcience. to direct it. 
In a Word; let us faithfully and honeſtly attend 
to the Reaſon of Things, and the Repreſentati- 
ons given of them in divine Revelation; and not 
judge of them by - Paſſion, Appetite, and Preju- 
dice; or by falſe, ſelfiſh, and partial Views of 
them, Thus ſhall we learn that Fear and Ab- 
horrence of Vice, which is eſſentially neceſſary to 
preſerve us uncorrupted amidſt the Temptations 
of an enſnaring World, and grow into that fixed 
and habitual Approbation of true Piety and Vir- 
tue, which is neceſſary to the Honour and Comfort 
of the preſent Life, and to ſecure us the Happineſs 
of a better. 4 
4. We may infer, that all wiſe and reaſonable 
Methods of reforming the Morals, and correcting 
the Vices of Mankind, are greatly ſerviceable, and 
directly conduce to the Peace and Welfare of civil 
Society. This is as evident, as that there is any 
real Difference between Virtue and Vice, and that 
Vice is prejudicial to the Intereſts, of Mankind, 


and that by a Regard to Virtue alone the Happi- 


neſs of Individuals, and by conſequence the Wel- 
fare of Nations can be promoted and maintained. 
If we conſider the Nature and manifeſt Tendency 
of the Providence and Moral Government of God, 
we ſhall find it conducted by ſuch. Methods as 


make it plainly appear, that the great Delign of 
it is to encourage-Piety and Moral Goodneſs, and 
to diſcountenance and baniſh from amongſt 11 
; ' . 1 
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kind, all Sorts of Immorality and Vice. Pablick 
Proſperity is the publick Approbation he gives of 
publick Virtue, and an Encouragement to 'Nati- 
ons to perſevere therein; and which we may ob- 


' ſerve, ſeldom or ever wholly fails them, till they 


grow intirely degenerate, and too obſtinately vict- 
ous to be recovered and reformed. Nor ought 
we to conſider national Calamities in any other 
View, than as Inſtances of the Diſpleaſure of God 
againſt the abounding Corruprions of che Age in 
which they are inflicted z and when ſuch Calami- 
ties have involved any People in an intire and uni- 
verſal Deſtruction, they ought to be regarded as 
Monuments of the divine Vengeance; and loud 
Calls to Repentance and Reformation; eſpecially 
when the Cauſes of their Ruin are but too viſible, 
and the Foundation of it plainly laid in an univer- 
ſal Diſſolution and Corruption of Manners, ' And 
with Regard: to all thoſe peculiar Revelations, 
which have been introduced into the World, by 
the Order, and under the Conduct of Providence, 
the evident Intention of them hath been, to ſettle 


in Mens Minds this original and immutable Diffe- 


rence between Good and Evil, and by proper Mo- 


tives and Arguments to eſtabliſh the Practice of 


ſubſtantial Virtue, in Oppoſition to Ignorance, 
Superſtition and Vice. So that God himſelf may 
be looked on under the Character of the great Re- 


former of Mankind, and as endeavouring to pro- 


mote their Happineſs by Methods diſcouraging 
their Vices, and exciting them to the Love and 
Practice of univerſal Virtue. And therefore ſuch 
who endeavour, by wiſe and equitable Methods, to 
carry on this great and benevolent Deſign, act 
upon the Plan of the divine Government, help to 
carry on the Purpoſes of God's all wife Providence, 
and deſerve to be eſteemed as the trueſt Friends to 


the publick Welfare and Proſperity, " 
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In like Manner the great Deſign of our bleſſed 
Saviour's coming into the World, was its Refor- 
mation from that Ignorance, Idolatry and Vice 
that univerſally abounded amongſt Mankind, to 
recover to their Minds the loſt Principles of Re- 
ligion and Virtue, and to engage them 10 do Ju- 
ſtice, and love Mercy, and walk bumbly with God, 
by the moſt ſuitable and effectual Methods. Tis - 
true, as he came not to erect an earthly Kingdom, 
he did not enforce any of the Moral Precepts he 
delivefed, by any temporal Terrors or Encourage- 
ments; nor order his Religion to be propagated 
by any of thoſe Methods of Force and Violence, 
that are more or leſs neceſſary to cutb the Vices, 
and preſerve the Honour and Peace of civil So- 
ciety. As he had Authority to dictate to the Con- 
ſciences of Men, and intended that his Doctrines 
ſhould purify their Hearts as well as amend their. 
Practice; he made Uſe of Methods that were im- 
mediately ſuited to anſwer this great Deſign, He 
became a Preacher of Righteouſneſs 3 he wrought 
many Miracles, to awaken the Attention of Men 
to the Things he taught; the Doctrines he deli- 
vered were either obvious Truths, which carried 
their own Conviction to all reaſonable Minds, 
or thoſe which were in their Nature perfectly con- 
ſiſtent with ſuch Truths, and had the molt ſub- 
ſtantial Evidence that was neceſſary to confirm 
them; the Motives and Arguments with which 
he enforced them, were all derived from the Rea- 
lities of a Future State, from the Certainty and 
Au fulneſs of a Judgment to come, and the immu- 
table Conſequences of that Judgment, in the Re- 
wards and Puniſhments that are reſpectively to a- 
wait the Actions of Men in the preſent Life, ac- 
cording 'as. they have been, either Good or Evil. 
This was truly laying the Ax io the Root, ſtriking: 
at the very Foundations of Vice, opening the. 

& | Ming 
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Mind it ſelf for the Entrance of Religion in all | 
its genuine Principles, and teaching Men the Pra- 
ice of real Virtue, upon the ſure Foundations of & 
Reaſon and Conſcience. | 

And after the perſonal Miniſtry of our bleſſed | 
Lord was at an End, he ſent out his Apoſtles into 
the World to carry on the ſame excellent and ne- 
ceſſary Work, the Reformation and Amendment of | 
Mankind, They were inveſted with the honour- | 
able Character of the Meſſengers and Ambaſſagors | 
of God, and gave the proper Credentials of their | 
heavenly Miſſion: And the End of their Embaſ- 
ſy was, not to enrich and aggrandize themſelves, | 
and carry on the low Views of ſecular Power | 
and Wealth; but to beſezch and perſuade Men 10 | 

Become reconciled to God, by denying all Ungodlineſs 
and worldly Luſts, and living foberly, righteouſly and 
godly in the preſent evil World, upon the ſame Mo- 
tives, and by the ſame Kind of Arguments, that 
were made Uſe of by our Lord himſelf; in whoſe 
Name, and by whoſe Authority, they preached 
to Mankind. So that *tis your Honour, Gentle- 
men, who have engaged in the good Work of 
reforming others, to have, in ſome Reſpect, the 
Almighty God himſelf as the Head of your Socie- 
ties, the Son of God as your proper Patron and 

Advocate, and the holy Prophets and Apoſtles as 
your Examples and Companions in this neceſſary 
and uſeful Service. 

Nor can I imagine that there can be any other 
valuable End of a ſtanding Miniſtry in the Chri- 
ſtian Church, than to carry on the ſame Deſign, 
nor that it can be worth any Nation's while, to 
ſupport and maintain it with any other View what- 
foever. A vicious Miniſtry is certainly a very 
great Reproach, Misfortune, and Burden- to a 
Nation, ' Their Examples cannot fail of ſpreading 
a'very deep.and wide Corruption, and PO 
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the Influence of their beſt Inſtructions, as well as 
hindr ing the Succeſs of the wiſeſt and moſt vigo- 
rous Endeavours in others to. diſcountenance and 
check che Progreſs of Immoralicy and Vice. The 
Nature of their Office requires them to be Pat. 
terns of Religion and univerſal Virtue z and they 
then become the irue Succeſſors of the Apoſtles, when 
they give uo Offence in any Thing, that the Miniſtry 
be not blamed z, when they approve themſelves as the 
Miniſters of God, by Pureneſs, by Knowledge, by Long - 
ſuffering, by Kindneſs, by Love unfeigned, by the 
Word of Truth, and by the Armour of Righteduſneſs, 
on the right Hand and on the left *, And when co 
this amiable and unblameable Character, they add 
Diligence and Fidelity in their Office, and endea- 
vour, in publick and private Life, by proper 
Exhortations, Admonitions and Inſtructions, to 
ſpread Knowledge, Righteouſneſs, Peace and Cha- 
rity, to reclaim the Vicious, to confirm the Un- 
reſolved, and eſtabliſh honeſt and well diſpoſed 
Minds in their regard to Religion and Virtue 3 
then they are truly Fellow-labourers with God and 
Chriſt, in that moſt excellent and neceſſary Work 
of reforming and ſaving -Mankind. They then 
become the greateſt Bleſſings to civil Society, and 
deſerve to be very highly reſpeed for their Works 


But how neceſſary and uſeful ſoever a prudent; 
religious, and virtuous Miniſtry may, in ſome 
Reſpects be, to carry on this Deſign, yet, tis 
not to be expected, that Religion and Virtue will 
ever gain any great Ground againſt Irreligion and 
Vice, without other Methods co-operating to the 
ſame Purpoſe ; and particularly unleſs a due Re- 
gard be ſhewn to theſe Things by private Per- 
ſons, and a proper Care be taken by Parents and 
154 Ely F 2: _ _ .:/:>; Grain 
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ſtruction of thoſe who are under their Care, As 


Societies for Reformation of Manners, Actions only, 
and not Principles, come under your Cognizance 
and Obſervation. But how can you expect that 
the Actions of Men ſhould be regulated by the 
Rules of Virtue, unleſs the neceſſary Foundation 
be laid in proper Principles of Truth and Righte- 
ouſneſs? And towards this you may very much 
contribute theſe two Ways; by diſtributing a- 
mongſt the lower and poorer Part of the reſpe- 
ctive Pariſhes and Wards where you live, little 
and plain Books, containing the uncontroverted 
Principles of Chriſtianity, Accounts of, and Ex- 
hortations to Moral Virtue, and Diſſuaſives and 
Motives from the Practice of every Vice. This 
I find hath been the commendable Practice of 
your Societies; which have given away at their 
own Charge, Four hundred and forty four Thouſand, 
ſeven hundred and fifty Treaties of this Kind; which, 
tis reaſonable to hope, may do ſome good, even 
ſometimes where perſonal Correction alone, and Pu- 
niſhment by the Laws would prove altogether inſuf- 
ficient. 
The other Way of promoting the Intereſt of 
Virtue and Religion, and of carrying, on that Re- 
formation of Manners you aim at, and which in- 
deed is eſſentially Neceſſary to it, is by acting a 
Faithful and Chriſtian Part in your own Conduct and 
Families. Should any of you, who act as the Re- 
formers of others, be guilty of thoſe Immoralities 
you endeavour to puniſh in them, how indecent, 
how inconſiſtent would it appear? Or ſhould you 
be negligent of the Morals of your own Houſholds 
and Families, whilſt you ſeek to puniſh Vice and 
Wickedneſs abroad in thoſe of others, would you 
not be liable ro deſerved Cenſure and Reproach? 
Give me leave to remind you, that the Members 
ot your reſpective Houſes, both Children and Ser- 
t vants, 


| 
| 
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vants, are committed by the Providence of God 
to your Inſpection and Care, and that whatever 
Evil they learn or practiſe whilſt under your Roof, 
through any criminal Neglect of Duty in you, or 
through the Influence of your Example leading 
them to the Commiſſion of it, you are ſo far Sha- 
rers in, and chargeable with their Guilt. G = 
As Heads of Families, you ſhould be Examples 
of a ſincere and unaffected Piety, and Patterns of 
every Thing that is Virtuous and Praiſe-worthy; 
and when 't is conſidered that ſocial Virtue it ſelf 
can't long ſubſiſt, where Piety to God is habitual- 
ly neglected, you will not, I hope, take it amiſs, 
or think it foreign to the Purpoſe of your pre- 
ſent Meeting, if I earneſtly beſeech you, by your 
Regards for the Welfare of your on Families, 
and the Succeſs of your Endeavours for the Re- 
formation of othersz that you lead your Houſe- 
holds into that Fear of God, which is the ſureſt 
Preſervative from the Corruptions of a wicked 
World, by a ſerious Regard to, and Practice of 
all thoſe Duties of Religion, which, as the Go» 
vernors of Families, are incumbent on you: I 
mean by having your proper Times for calling 
them to the Devotion of Prayer, and your Seaſons 
for inſtructing them your ſelves, or. by the Aſſi- 
ſtance of proper Books, in the Principles and Du- 
ties of the Chriſtian Life. 07! 2198 HOLY. 
I am perſwaded you your ſelves muſt think 
thoſe Methods are likely to be attended with many 
valuable Effects, upon the Minds and Conduct 


of thoſe under your Care. And what is there 


that ſhould hinder your diſcharging a good Con- 
ſcience in this reſpect? Can it be imagined that 
your Servants will ever prove faithful to you, 
and induſtrious in their Stations, that have never 
been taught to act from Principles of Reverence 
to, and Faith and Hope in God? Will the 9 
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of Religion and Virtue ever thrive and grow in 
the Minds of your Children, if not cultivated by 
your Care? Can you expect your Families ſhould 
become well regulated and orderly Societies, if 
you abſent your ſelves from the Government cf 
them; if every Evening of your Lives is to be 
ſpent abroad in publick Houſes, in the Amuſe- 
mencs of Cards, of Wine, and Company ; and it 
you retire almoſt every Sunday in the Year into 
the Country, negligent of, and ſeparated from thoſe, - 
who ought always to be under your Inſpection, 
and who are liable to be corrupted and ruined the 
Moment they are left free from Controul, and 


Niven up to their own Management, Appetites and 


Paſhons ? 5 


Forgive me, if I expreſs the greater Concern on 


this Head, upon account of the many Methods 
that ate daily taking to debauch the Principles, 
and corrupt the Manhers of our Youth, to inſpire 
them with a Love of Diverſion: and Pleaſure, to 
lead them inta exceſſive Expences, and coſtly 
Luxuries, and, in a Word, to prejudice them, 
not only againſt the Principles of Religion, bur 
the plain Duties and Virtues. of ſocial Lite. As if 
the | Entertainments of the Theatre were not fre- 
quent, expenſive and near enough to us, and ſuffi- 
cient Recreations from the Toil of-Buſinels ; as 
if theſe were not enough to kill the Time, to inſpire 
Emulation of Dreſs; to teach us how to neglect 
the Affairs of Trade and Commerce, and to ex- 
nd the Overplus of our Fortunes, that ſhould be 
id out in Works of Charity and Goodneſs ; we 
have introduced other Diverſions, and the Even- 
ings of our Winter Seaſon is. almoſt one continu- 
ed Scene of Rejoicing and Mirth z where every 
Heart feels the Charms of Muſick, and every 
Care of Life, and Thought of Buſineſs, is huſhed, 
beguiled, and raviſhed away by the tranſporting 


Sounds 
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Sounds of Harmony; like IVael of old, when his 
Vices had almoſt brought him to his final Ruin: 
* The Harp, and the Viol, the Tabret and Pipe, and 
Wine, are in their Feaſts: But they regard not the 
Work of the Lord, neitber conſider the Operation of his 
Hands. And whilſt the City abounds with theſe 

lice Diverſions, the Country round us grows 


Brilliant and Gay, and ſmiles with crowded Af. 


femblies; where faſhionable Games become the 
general Diverſion, and where no Expences are 
ſpared to brighten up and perfect the Entertain- 
ment. Yea, chat nothing may be wanting for 
our Gratification, for we are become a Nation of 


Pleaſure, and that our Families and Houſes may 


inſpire us with an early Love of gay Amuſements, 
and what is the Conſequence of ir, an Averfion to 
ſo unpolite a Thing as Buſineſs; the Cards are 
become the general Amuſement after the Repaſt 
of Dinner, and are grown into ſo very ſerious and 
important a Concern as to ſhut out almoſt all 
other Affairs, and as often to become our Em- 
ployment and Study, even until the Midnight 
Watches overtake us. | 

I am afraid I ſhall betray my own Want of 
Taſte and Politeneſs, by mentioning theſe Pati- 
culars, as tending to corrupt the Manners, and de- 
ſtroy the Diligence, Integrity, and Virtue of the 
Nation. But I am not ſolicitous on this Account, 
nor am I afraid to affirm, that the general Love 
and Purſuit of Diverſions, is inconſiſtent with the 
Proſperity of Trade and Commerce; and that a 
Trading City hath ſcarce any Thing to fear ſo 
much, or that can prove more prejudicial to her 
Honour and Proſperity, than a prevailing Luxu- 
ry, and growing Inclination to, and Taſte of 
Pleaſure. It enervates the Mind, it is the Bane 
of Induſtry, it is the Mother of Expence ng 

| | | Fra- 
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Profuſeneſs, and the principal Source of thoſe 
Failures in Buſineſs, that oftentimes involve many 
Families in Deſtruction .. And therefore, though. 
theſe and the like Entertainments may not be 
ſtrictly criminal in themſelves, nor do I reproach 
them as ſuch, yet when they grow into Habits, 
are in conſtant Uſe, and become the Buſineſs in- 
ſtead of the ſeldom Amuſements of Life, as they 
ought to be; they then become of very dange- 
rous Conſequence, and can't be too carefully 
provoided againſt by thoſe who are hearty Friends 

to the Liberty, Virtue, and Proſperity of the 
Nation, 

The Guarding the Minds of our Children by 
early Inſtruction, againſt all Allurements to ſuch 
a ſenſual Kind of Life, and the Leading them in- 
to the Love and Practice of Temperance, Fruga- 
lity, Induflry, and the like Virtues, by our own 
Behaviour, and if it could be, even upon Prin- v1 
ciples of Piety towards God, is, I think, our Duty ? 
and our Intereſt ; and unleſs a more general Care 
be taken by Parents and Maſters in this reſpect of 
their Families, your Societies can be of compara- 
tively little Service. For though you may bring 
particular Offenders to ſome corporal Puniſhments, 
this will not always reform them, much leſs pre- 

vent the Infection of Vice in others. 
However, *tis good to keep Vice and Immora- 
lity always under Terror; otherwiſe they would 
exceed all Bounds, and ſoon ſpread an univerſal 

Confuſion and Deſtruction, This is one great 
End of the Formation of civil Society, viz. to 


lay a Reſtraint upon the Paſſions and Appetites 
of 


* Archytas, nullam capitaliorem peſtem, quam corporis vo- 

hominibus dicebat, a natura datam. Cumque homini 

ſive natura, ſive quis Deus nihil mente præſtabilius dediſſet, 

huic divino muneri ac dono nihil eſſe tam inimicum, quam vo- 

luptatem ; fi quidem ea, cum major eſſet atque longior, omne 
animi lumen extingueret. Cicer. dg denect. c. 12. 
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of bad Men, and that others may live ia Peace and 
Safety under the Security of the common Prote- 
ction. All the wiſeſt and beſt Laws of Society, 
ſuppoſe the eſſential Difference between Moral 
Good and Evil, and the Neceſſity of an externally 


virtuous Behaviour to the general Safety and Hap- 


pineſs z invariably rendring Vice penal, and being 
in their Nature calculated for the Encoufagement 
and Security of the Righteous and Good. And if 
theſe Laws, inflicting proper Puniſhments upon 
ſuch Immoralities as are Breaches of the publick 
Peace, be equitable and juſt, ſurely. the Execu- 
tion of them muſt be prudent and neceſſary z and 
your Societies, as far as prudenily managed, be 
of real Uſe and Benefit to the Nation; becauſe 


they are in aid of the Laws themſelves, and ſer- 


viceable ro promote the Ends of civil Govern- 


ment. 


If the ſcandalous Vices of profligate Men 
ought, in reaſon, to go unpuniſhed, to what End 
are the national Laws, and the Proclamations of 
our beſt Princes, againſt them? If they ought not 
to go without Cenſure, becauſe the permitting them 
would be inconfiſtent with the publick Peace, our 
Laws ought to have their Authority maintained, 
2nd the Vigour of them kept up. And therefore 
Information againſt notorious Offenders, becomes 
the Duty of a good Citizen, and ſhould be ſup- 
ported by wife and faithful Magittrates, The 
Support of publick Virtue ſhould be the Concern 
of every Man; and may Proſperity for ever attend 
thoſe 5 :1Cicties, whoſe Aim and Endeavour it is, 
by juſt, and legal, and honourable Methods, to 
maintain it. The Welfare of our Country at home, 
the Influence and Honour of it abroad, the Succeſs 
of Trade, and our Security in poſſeſſing what we 
have, the Dignity of Magiſtracy, and the Peace 


of Government, the Comfort of our Families, the 
G Safe- 
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Safety of our Children, and the Fidelity of our 
—_ z all depend, in a great Meaſure, upon 
eeping up the Influence, and maintaining the 
Credit of our Laws. Theſe, as far as'they are 
founded in Equity, are to be the Rules of all your 
Proceedings, Informations, and Proſecutions ; and 
whilſt you keep within theſe Bounds, act upon 
Principles of publick Good, and are impartial, ac- | 
cording to your Power and Opportunities, in diſ- 1 
countenancing and ſuppreſſing thoſe Enormities 
that are a Scandal to the Nation, and which, if 
ſuffered to go with Impunity, muſt be attended 
with the moſt miſchie vous Conſequences; you de- 
ſerve well of the Society you are Members of; 
and merit the general Protection and Encourage- 
ment. | x 
You muſt indeed expect manifold Reproaches 
on this Account, Vice is, in its Nature, foul 
mouth'd, and impatient of Reſtraint ; and cannot 
but hate thoſe that would ſet Bounds to its inſo- — 
lent, and injurious Practices. But all Cenſureg | 
from this Quarter may be the more eaſily born 
by Men, who have the Teſtimony of a good Con- 
ſcience, that they bave no private Views of Advan- 
tage, no Party Deſigns of Intereſt and Power to car- 
ry on; but the Honour and Intereſt of the Nation 
in general ; and, if it-may be, the bringing Of- 
fenders themſelves to a better Temper and Beha- 
viour. Puniſhment, indeed, is an ungrateful 
Thing, where it can be well avoided; and a ge- 
nerous Mind would not chuſe to bring others un- 
der the Irs Cenſure of the Laws. But if the 7 \ 
Peace of Societies, the maintaining our Liberties, 


and the Safety and Honour of our Families can- 
not be ſecured without it; deſerved Puniſhments, 
in ſuch Caſe, are Inſtances -of. Mercy and Juſtice 
to others, however grievous they may be to Of- 
fenders themſelves, Let them forbear their Inju- 
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ries to civil Government and Society, your Pro- 


ſecutions will be immediately at an End. Tilb 


then, Society owes them no Protection, and they 
ought not to enjoy the common Privileges of it, 
who endeavour to diſturb its Peace, and weaken 
its Security. Go on then, by all wiſe and juſtifi- 


able Methods, to render Vice infamous and uneaſy 


to them, who will no otherwiſe be kept within the 
Bounds of Moderation; keep it, if poſſible, out 
of your own Families, and let no deſerved Blemiſh 
lie upon your own Characters and Conduct. Thus 
will you, both in publick and private Life, a& a 
friendly and uſeful Part to Society, be happy in 
the Security and Peace of your own Minds, and 
deſerve, what I ſincerely wiſh you, the Eſteem 
of all good Men ; and what is of much greater 
Conſequence and Value, the Approbation of God 
himſelf, To whom be Dominion, Praiſe and 
Glory, by Chriſt Jeſus, World without End, 
Amen. 1 
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